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	Christ’s people are his these four ways. We are his, 1. By choice. 2. By purchase. 3. By donation. 4. By covenant.
	1. First, we are his by choice. He set his heart on us from everlasting, which was his first love, and that which has carried God through all the expressions of his mercy towards us, to this day, even to admiration of angels, and astonishment of men. These were his primitive, his heart-thoughts to us, his first love, which is most dear and precious. It is the first love of the creature to the Creator is most precious in God’s esteem. It is the virgin-love of the soul to God, those affections the soul has, when first enamored with God. Therefore, he tells the children of Israel, he remembered “the time of her espousals, the kindness of her youth.” That will not go out of his mind, (Jer. 2:2).
	So the first love of the Creator to the creature; his heart-thoughts, they are most precious. Oh! These take the heart; these are the fullest, these are his freest thoughts towards us, (2 Tim. 1:9). All the world stood before him, from the first man to the last. And why he should he choose us, and pass by others; others may be finer pieces of clay than we are. Others may be of greater parts, greater abilities, which if it had pleased God to have conquered to himself, might have brought him far more glory, done him more service. Here was only his free mercy. There was no ground to make him choose us, before he loved us. But there is some ground to cause him to love us, now that he has chosen us. We are his, and his by free choice, chosen and singled out of a world of men. And therefore, he will love us.
	2. We are his by purchase. He has bought us, and that at a dear rate, with the price of his own blood, (Gal. 4:5). Christ was made under the law, that he might buy out those, who were under the law. Therefore, 1 Cor. 6:20, “You are bought with a price. And what was the price? It could not be too little for the meanness of the commodity, not worth owning when he had it. But it cost him his dearest heart’s blood, as 1 Peter 1:18 says, that we “were not redeemed with corruptible things, as silver and gold, but with the precious blood of Christ, as of a lamb, without blemish, without spot.” So then we are his by purchase; we are the fruits of all his pains; of all his doings and sufferings; we are the comings in which Christ had for his blood; we are his purchase.
	God did covenant and bargain with Christ, that if he would lay down his life and blood for a people, he should have them. This you see in Psalm 2:8, “Ask of mee, and I will give thee the heathen for thine inheritance,” that is, one good preacher says, merit of me, lay down your life and blood, and you shall have a people, as you see in Isa. 53:11-12, “He shall see of the travel of his soul.” That if he would die, we should live. If he would bear the curse, we should have the blessing. If he would bear that wrath our sins deserved, and interpose himself between the justice of God and us, the quarrel should be taken up; God would be at peace. If he would purchase us, he should enjoy us. And Christ undertook this. He loved us; and seeing he could not have us, except by buying us, and could not buy us, except he gave his blood for us, and as it were sell himself to the justice of God, that he might buy us out. He was content to do it. He redeemed us, not with silver or gold, etc. And now being purchased by him, his by purchase, and so dear a purchase, his heart must necessarily be taken with us. Indeed, he bought us, because he loved us: and now he loves us, because he has bought us. If we did lay down our blood, our life for the purchase of a thing, and could after live to enjoy it, how exceedingly would our hearts delight in it! Christ has given his blood, and laid down his life for the purchase of his church and people; and he lives to enjoy his purchase; and therefore, the heart of Christ must necessarily be taken with it.
	Shall I tell you? You are all the delight which Christ has in the world. He delights to see you, he delights to be with you; he delights to converse with you; and all the delights of Christ are taken up with you; he has nothing worth beholding but you, in the world.
	3. We are his by donation. God has given us to him, John 6:37, “All that the Father has given mee, shall come unto me.” John 17:9, 11-12, “I pray not for the world, but for them whom thou hast given me. — Holy Father, keep through thy own name those whom thou hast given me.”

	We were so bought, as yet we were given. Otherwise, where is God’s mercy? And so given, as yet we were bought. Otherwise, where is his justice? God’s arms are equal; in the length of the one, you have the measure of the other. And therefore he so expressed his mercy to man, as with it he preserved his justice. They were so given, as yet bought; and so bought as yet given. And being his by donation, God having made them over to Christ by deed of gift, being the full desire of Christ, we find that the heart of Christ is taken with them.
	4. We are his by covenant, Ezek. 16:8, “Then I entered into covenant with thee, and thou becamest mine.” Christ became ours, we his. He is our king, and we his people he is our husband, and we his spouse. He has given himself to us, and we have re-given ourselves to him. We are his delight, and he is ours. And being his in covenant, in mutual stipulation, and bargain, the heart of Christ is taken with us.
	2. Because she is adorned with his beauties. She is beautiful, Song of Songs 4:1, 6:4, 10. There is a twofold beauty which Christ communicates to his church, which makes the church lovely in his eyes. 1. The beauties of his righteousness. 2. The beauties of his holiness and graces. But these are not communicated the same way. The one is communicated to us by imputation. The other by emanation, or infusion. The one a beauty, imparted. The other is imputed.
	1. Christ communicates to his church his imputed beauty, then 2. his righteousness, which with he clothes our souls. Therefore, he is called Jehovah-our-righteousness, and is said to be made wisdom, righteousness, sanctification and redemption. And we in this are to put on Christ.
	Now this righteousness Christ communicates to us by imputation making it ours, is as if we in our own persons had worked it. And it is as truly ours to save us, to justify us, as it is his to glorify him. And God looking on us through Christ, and Christ looking on us in himself, as clothed with his righteousness, he beholds us as beautiful. He sees no iniquity in Jacob, nor transgression in Israel. Not but that there was iniquity in Jacob; but God did not see it; God looked on him as clothed with the righteousness of Christ, and so is said, not to see it.
	As the sun shining through red glasses upon a wall, the wall looks red. Not that this color is inherent in it; but lucent on it. So God looking on us through Christ, behold us righteous in his righteousness; not that this is inherent in us, or beheld in us; as the papists charge us, but quoad gratiosum dei conspectum, we are rather beheld in it.
	I am not ignorant, there are some, besides papists, that deny the imputation of Christ’s righteousness, and say too much with them, justitiam Christi imputari commentum est, and call this imputative righteousness, an imaginary and fancied righteousness. I wish they would consider that we say. We say there is a twofold righteousness in Christ. 1. His essential and personal righteousness, as God. 2. His mediatory righteousness, fashioned as Mediator.
	The first of these cannot be imputed to us; it is essential, but the latter of these (justitia mediatoria) his mediatory righteousness, or that righteousness he fashioned for us as Mediator, by which he subjected himself to the precepts, to the penalties, commands, and curses; answering both God’s vindictive and rewarding justice, this is communicated to us, and made ours, by virtue of which we stand recti in curia, justified in God’s sight, which is the first beauty Christ adorns his church with.
	2. A second beauty wherewith Christ adorns his church, and makes her lovely, is, the beauties of his graces; which may be called the beauties of holiness, and set forth to us by those bracelets, and chains.[footnoteRef:1] And here by one chain, etc. Which is communicated to us, by way of infusion, or emanation, by which Christ by his Spirit, derives from himself as the universal principle, and common stock of grace, grace for grace, according to John 1:16, “Of his fulness we have all received grace for grace.” [1:  “Then washed I thee with water; yea, I throughly washed away thy blood from thee, and I anointed thee with oil,” (Ezek. 16:9).] 

	I know there are many interpretations of this. Chrysostom says this is the gospel for the law, because it follows, the law came by Moses. Others, gratiam, super gratiam, or gratiam gratiae accumulatam, one grace to another, or abundance of grace. But this I conceive the meaning. For every grace that is in Christ, there is some grace communicated to us answerable to it, in some proportion. As the child in generation receives from the parents member for member; or as the paper from the press, letter for letter; or the glass from the face, image for image; or the wax from the seal, stamp for stamp, so we from Christ, grace for grace.
	There is no grace in Christ appertaining to our sanctification in general, which is not in some weak degree fashioned in us. And here the work of grace and regeneration is called “a forming of Christ in the soul.” And while we behold him, we are said to be changed into his likeness, (2 Cor. 3:18). And we are said to have the same Spirit in us, that is in Christ. Romans 8:9, “If any man have not the Spirit of Christ, he is none of his.” And the same mind is in us, that is in Christ, (Phil. 2:6). 
	There is a bastardly holiness, a painted false beauty, which is spun out of ourselves, fashioned out of our own principles, with which we shall lie down with sorrow at last. Sparkles of our own kindling. But the true holiness flows from Christ, and is imparted from Christ to his church, by which she is beautiful with his beauties, adorned with his graces. And being in this way, the heart of Jesus Christ must necessarily be taken with her.
	In this way, you see the second reason, why the heart of Christ is so much taken. Because she is adorned with his beauties, clothed with his righteousness, adorned and beautified with his graces; which engages the heart of Jesus Christ. He that loved us in our own blood, cannot choose but love us, as we have his beauty put on us; he cannot but love himself, and delight in himself, where-ever he beholds himself. Why, these beauties are pieces of himself, part of his beauty, his rays with which he himself is adorned. And he cannot look on any soul clothed with his righteousness, and beautified with his graces, but his heart is exceedingly taken with them. Song 6:4-5, “Turn away thine eyes from me, for they have overcome me.” Christ seems as not able to bear the view of such a beauty. Turn away thine eyes, etc.
	2. Because they are the persons, on whom God intended to advance the great design of glorifying the riches and freeness of his grace and mercy.
	Now those whom God has intended for so great purposes, as these are, which are the greatest purposes that ever came on his heart, so his heart must necessarily be taken with it. You know the more glorious and excellent the end to which anything serves, the more precious is that thing in our eyes. Now we serve for no other end, but the expression of his mercy, the advancement of the glory of his free-grace, which are ends as high as himself, purposes as great as himself.
	And therefore, God is not only taken with its expression, but with the persons upon whom he expresses it. Therefore, I say is the heart of God so exceedingly taken with his church.
	Indeed, God may single out some men for the purposes of expressing the glory of his power and justice, the advancement of them; and yet God hates the men, as you see it plain in Pharaoh, who for this cause was set up to advance his power. But God never singled out any to be the subjects on whom he intends to advance the riches of his grace and mercy; but his heart is exceedingly taken with them.
	Those, who serve to such high purposes as these, and are designed to such high ends as these; the advancement of the glory of his grace and free-mercy (which is the most precious attribute of God, and which some think is called his glory, Exod. 33:18, “Let me see thy glory,”) and if the 19th verse may interpret it, that glory was his mercy, and his mercy his glory; and therefore, such must necessarily be precious in his esteem.
	Now his people are they, whom God has singled out for these great purposes, for the expression of more mercy, than we can express, nay, than we can conceive, nay, than we can believe at all times, but weakly at best. And therefore, the heart of Jesus Christ must necessarily be taken with them.
	My brethren, if God had not singled out some to express himself in this way on, God would have not been known in the world; for there is nothing so much reveals God to be God, as his mercy and grace. And therefore, God singled out a few on whom he would advance the riches of his grace, that his mercy, and in that himself might be made known in the world. As Paul says of himself, 1 Tim. 1:16, “That he obtained mercy, that he might stand up a pattern of all long-suffering.” As if he had said. We should not have known how patient God is, we should not have apprehended how long-suffering God is to sinners, if he had not had such an example of patience, such a pattern of all long-suffering, as I was. So we should not have known how merciful, how good God is, if the choicest attribute of God had been lost to us; like as if a great river had run underground not discerned, if God had not singled out some, on whom he might have expressed the riches of his mercy.
	And those whom God intends to be the subjects on whom he may advance so high designs, so great purposes, must necessarily be exceedingly precious to him.
	My brethren, you that are the people of God, are such as he has intended to advance his mercy, and glory of free-grace on; you are they he sent Christ to die for, the greatest work that ever was fashioned in the world. You are they whom he reared the fabric of heaven for. You are they in whom he intends to delight, and with whom he will solace himself for ever.
	And God looks on us now, not as we are, but what he intends to make us. He sees to the utmost of his design on you, to eternity, and loves you now with that love. If God should look on us, as we are, he might see enough in us, to withdraw his heart from us. Or if not, yet enough to cool and quench his affections towards us; being there is so much blackness with our beauty, so much deformity with our comeliness, so much corruption with our graces. No, so much blackness, and so little beauty, and so much corruption, and so little grace. But he looks upon us, not as we are in ourselves, but as we are in Christ, and not what we are for present, but what he intends to make us in Christ. He looks to the end of his design, even to that which he has designed us to, when we shall be presented without spot or wrinkle, or any such thing. Holy, and without blemish, (Eph. 5:27), when we shall be satisfied with his likeness, (Psalm 17:15), when we shall be like to the angels; no, like to God, glorious with his glory, as now gracious with his grace.
[bookmark: _Toc51233222]	And therefore, God having intended us to such high purposes, and looking on us for the present, what he purposes to make us, and what he has designed us to, necessarily the heart of Jesus Christ must be taken with us.
	In this way having showed you, what it is to have the heart of Christ taken with the church; and proved unto you that the heart of Christ is thus taken with it; and given you the grounds and reasons of it; I will now descend to application.
	If it is true that the heart of Jesus Christ is taken with his church and people. Then from here we may deduce these various truths.
	The first is that, 1. this then may be a ground for us to expect, and here our faith may be strengthened in the expectation, that Christ will yet do more for his church and people, than what he has done.
	Indeed, he has done much for our nation, for our English Zion. He might have ruined us, for a generation of such as provoked him. We have been a provocation of his anger to this day. He might have suffered our carcasses to have fallen in the wilderness, and kept our posterity to have entered into Canaan. We have looked toward Egypt, toward Babylon. He might have laid the foundation of purer times in our blood, raised up a purer church on our ruins.
	But God has seemed to over-look our great unworthiness. And to the terror of our enemies, and even to the astonishment and wonder of us all, has begun, set forth, and gone forward in a way of mercy; such ways as have been untrodden in former times. And that which God has given us in hand, is an earnest of what we have in hope. What we have in possession presses us to look what we have in promise, and expect its performance, because God loves the church. The heart of Christ is taken with the church. He loves his church, and therefore, he will purify his church, and take away her dross and tin. He loves his church, and therefore will he reform his church. He loves his church, and therefore will he take away whatsoever offends, all soul-burdens, all conscience-burdens, which oppress the spirits of his own people.
	1. The church is his fold, and he will destroy the wolves, which have gotten in to devour the sheep. 2. The church is his field, and he will weed out the tares, and bind them in bundles to burn them. 3. The church is his house, and he will sweep it. 4. It is his floor, and he will fan, and blow away the chaff. That love which made him engage himself to his church, in precious promises, will not suffer him to rest, until he has made good those promises to it. That love which moved him to begin, will not suffer him to rest, until he has made an end.
 	You see in Ezekiel 37:27, the whole chapter is but an addition of mercy to mercy. When God begins to go forth towards a people, in a way of mercy, he knows no stop, he can make no end. I will do this, and also this, as you see in that chapter. God adds mercy, to mercy. And the reason is, because free-love begins, and that knows no end.
	The proceedings of God’s mercy, towards his church and people, do arise from himself, his own free-grace. His justice is from us; but his mercy is from himself. If, when he threatened to punish Israel, he said, he will “add judgement to judgement.” This, and this also will I do, (Amos 4:12). How much more then when he promises to show mercy to Israel, will he add mercy to mercy? God has also of mercy, as well as of judgement. See it in Ezek. 37:27, “My tabernacle also shall be, etc.
	Well then: is the heart of Christ taken with his church and people? Then will we with confidence believe, and with patience wait and expect, that Christ will yet do more for his church and people, than ever he has done, because he loves them?
	Let us but join supplication with expectation; praying, with waiting, and we shall see it, to the joy of our hearts. I never read, that God ever bestowed any great mercy and deliverance on his church and people, but he first stirred up the hearts of his people mightily to pray to him. And never did God mightily stir up the hearts of his people to seek him, but he fashioned some great mercy and deliverance for them. God loves to make his people as thankful as they were prayerful. As happy enjoyers, as they were humble seekers. When trouble sends us to prayer, then deliverance shall send us to praises. Let us then join our supplications to our expectations. Times of great expectations, should be times of great supplications. Whether they are 1. Expectations of hope, the object of which is good. 2. Or, expectations of fear, the object of which is evil. 3. Or, mixed expectations between hope and fear, as our times are; they are times of expectation, and therefore they ought to be times of supplication. We are now big with expectation; let us now be mighty in supplication. Great stones are not to be turned over without great strength. Great mercies are not to be gotten without great strivings. The man-child of deliverance is not to be brought forth without pangs. Let us then be mighty in prayer. That will make all our present throws and pangs subservient to deliverance. And then let us stand still and wait. 1. Wait for performance of promises. 2. Wait for performance of prayers.
	There are many thousand prayers registered in God’s book, and many thousand tears put up in God’s bottle. Let us wait when all these shall come down on our heads in a warm shower of mercy. Wait when the great revenue of prayers will come in. The longer the stay, the greater will be the harvest. We say, great engines move slowly. Small things are quickly wheeled about; but great mercies they are long in conception, long in the womb, and long in the birth.
	This is all our comfort. God will not bring to the birth, and afterward not bring forth. Nor will he bring forth, and afterward shut the womb again, as he says in Isaiah 66:9. He is Alpha and Omega, the Beginning, and the Finisher; where he lays the foundation, there he will lay its roof.
	2. If the heart of Christ is once taken with his church and people. Then he will never take his heart off from them. His heart once taken, shall never be taken off. Men may love today, and hate tomorrow. But God cannot. Whom he loves once, he loves to the end; even to all eternity. As there was nothing in us, that was the ground of his planting his love on us. So, there is nothing that shall be able to over-turn the thoughts of his love, when once they are fixed on us.
	Indeed, our behavior may be such, as may cause God to be angry with us, and correct us sharply; yes, and make us to know, we had better never to have tried such things with him. But there is nothing which shall cause him to hate us, and cast us off. He may correct his spouse, but he will not divorce her. The Israelites were so hard-hearted, that for every trivial fact they would put away their wives. But the Lord hates putting away, (Mal. 2:16).
	If sin fore-seen were not able to hinder him from planting his heart on us. But though he saw what we would bee, yet he loved us. How then shall it be able to over-turn the thoughts of his heart, when once they are fixed on us?
	Men indeed are not able to see to the utmost of things; they are not able to discover and fore-see all the inconveniences and evils that may arise. And therefore, that being discovered after, which was not foreseen before, may be a ground to alter their affections, and change their thoughts, when fixed. The less judgement and fore-sight in men, the more fickleness, and changeableness in men.

	But now God he fore-saw all. He fore-saw all that which you now think is a ground for him to alter his mind to you. And, if all that fore-seen could not hinder him from fixing his love on you, neither shall it be able to move him to take off his heart, when once his heart is taken with you.
	Here, he is said to make an everlasting covenant with us, and he will never depart from us. No, he will put his fear into our hearts, that we shall never depart from him, (Jer. 32:40).
	And Isa. 54:9-10, “Saith the Lord (speaking of the covenant of grace, which he will make with his people) It shall be as the waters of Noah unto me. For as I have sworn that the waters of Noah should no more go over the earth. So have I sworn that I will not be wroth with thee, nor rebuke thee.” As if he had said, this is as sure as the other. The one as firm as the other. You have experience of the one, believe the other. I give you the same pawn, the same seal of heaven to confirm it.
	If men were as bad as devils, they will by their works never bring a second flood on the world, because God has sworn never to destroy it. And as he has sworn to that, and is therefore, steadfast and immutable. So he has sworn to the other, that he will never leave you, nor forsake you; and therefore God will not.
	Objection. But alas! Do we not see that God sometimes forsakes his church and people?

	Answer. Now for the answer of this, we will premise these three distinctions. 1. There is a seeming, and there is a real forsaking. 2. There is a temporary, and an eternal forsaking. 3. There is a partial, and a total forsaking.
	From these we will lay down three conclusions, in answer to the objection.
	1. Conclusion. God sometimes seemingly, when he does not really forsake his people. God does not really neglect his people, when he seems to neglect them. He seemed to neglect and forsake Job, Heman, David, Christ himself, when he cries, “My God! My God! Why hast thou forsaken me?” It was dissimulatio, non indignatio, as one speaks. He feigned himself to be gone, but was not gone. The cloud may take the sun from our sight; but not pull it out of the sky. God may seemingly be gone, when he is really there. He seemed to be gone from Job, but he was really there. Otherwise Job could not have trusted in him, in that great difficulty.
	The same I may say of Heman, of David. Though God seemed to be gone, yet he was really there. Otherwise they could not have prayed, exercised their faith, and sought after God, as they did.
	So also was it with the church in the Song of Songs 3:1 and chapter 5. And that is the first conclusion, God may seemingly forsake his people, when not really forsake his people.
	2. Conclusion. God may partially forsake his people; but he never totally forsakes them. I say, God may in part forsake his people, which may be occasioned on their part, by some fresh and new-acted sin. As you see it was with David, Psalm 51:1. David had sinned. God had withdrawn himself. God was gone, comfort was gone, light was gone for a time. Works of darkness, and walking in darkness went together. He did not follow the direction, and therefore lacked the consolation of the Spirit. But though God does this partially sometimes, yet he never totally forsakes his people.
	For the clearer understanding of this conclusion, you must know there is a threefold presence of God, 1. Quickening. 2. Comforting. 3. Supporting.
	1. God may forsake a man in part, in respect of his quickening presence, and leave a man to the barrenness, flatness, deadness of his own spirit for a time, that the soul cannot pray, hear, meditate, do anything, as formerly it has done. As it was with Samson when his locks were cut, his strength was gone; and therefore, though he thought to go out, and do as he did in former times, yet he found there was no such matter; he had become even as another man. So it is here; our strength lies, not in our hair, but in our head. When God is gone, our locks are cut, our strength is gone. And though we may think to go on doing duties, as at other times, and meet with those lively and vigorous workings of Spirit in duty, yet, we shall find no such matter; we are even become as other men.

	Indeed, so much of his quickening Spirit God leaves in the worst of times, as usually, to keep up the heart to duty. The soul will pray, will read, etc. But he gives not so much, as to carry the soul through the duty, with that life and vigor of affection, which formerly it had.
	Time was, that the soul never came to prayer without an inflamed heart, never on the duty, without a quick and enlarged soul. But now the spirit is dead in duty, cold in duty, heartless in the performance of those things, in which the heart was so much taken.
	2. God may forsake a man in respect of his comforting presence. Though man is not able to rob us of our comforts, and take away our joys, they are such as the arms of men are not long enough to reach; yet God he can. He may eclipse our joys, and damp our comforts, and withdraw the beams of his countenance from us, and leave us in darkness and trouble. I say, he may turn our day into night, our light into darkness, our comforts into discomforts.
	In this way you see it was with Job, with David, with Heman, Psalm 88. Who, although they had the quickening-presence of God, yet they lacked his comforting-presence.
	And indeed of the two, it is better to lack the comforting, than the quickening-presence. Better to lack comfort than life, joys than graces, or their lively exercise of them. The one is the essence (esse), the other but for the good (bene esse) of a Christian. A man may live, and serve God, and obey him; and yet lack his comforting-presence; as you see, Isa. 50:10.[footnoteRef:2] But he cannot live without his quickening-presence. [2:  “Who is among you that feareth the LORD, that obeyeth the voice of his servant, that walketh in darkness, and hath no light? let him trust in the name of the LORD, and stay upon his God.” (Isa. 50:10).] 

	3. God may forsake a man in part, in respect of his quickening-presence, and he may more forsake a man in respect of his comforting-presence. But God doth never forsake us in respect of his supporting-presence.
	In the saddest condition, in the darkest night, in the stormiest day, the soul has still support from him. David, Job, Heman, they lacked the comforting-presence of God for a time; but yet they had his quickening, and they had his supporting presence.
	As he told Paul, so he did for all. His strength was seen in their weakness, and his grace was sufficient for them. Sufficient to bear them up in the trial, and sufficient to bring them out of the trial. So much for the second conclusion.
	3. Conclusion. God may forsake his people for a time, but not forever. It is but a temporary, not a final, not an eternal forsaking, Isa. 54:7-10, “For a moment have I forsaken thee; but with everlasting kindness will I gather thee, have mercy on thee. For the mountains shall depart, and the hills shall be removed. But my kindness shall not depart from thee.”
	And in this way these points shall serve for the answer of the objection. And notwithstanding that, the conclusion is firm. That if the heart of Christ is once taken with his church and people, he will never take it off; he will never completely forsake them.
	And, as God will not forsake his church, as forsaking has relation to spiritual cases, and soul-distresses. So I might show you at large, to prevent another objection. That he will not forsake his church, as forsaking has relation to temporal and outward distresses. You may take his word for it, Joshua 1:5, “I will not leave, nor forsake thee.” It is true, it was a promise made to Joshua in particular; but belongs to the whole church of God in general. General promises may have particular applications, and particular general. 
	As general promises belong to every particular member. So particular promises may belong to the whole body. And therefore, though it was a promise to Joshua, yet the apostle (who knew the mind of God) makes it ours, as well as his. He brings it into the common-stock, and shows it part of our riches, Heb. 13:5, “Let your conversation be without covetousness; for he has said, he will never leave thee, nor forsake thee.” In brief; he will not forsake his church: 1. Either he will protect them from danger. 2. Or he will deliver them out. 3. Or he will support them in. 4. Or he will sanctify everything to them.
	And this is the third conclusion which flows from this doctrine. 3. If the heart of Jesus Christ is taken with his church. Then all the passages of God’s providence in the world, are for the good of his church and people. All the dealings of God in the world, not a step God takes in the world, but he walks towards his people in it.
	1. All the passages of God’s providence to the church in general.
	2. All the passages of God’s providence to any member of the church in particular, they are all for good.
	1. For the first, all the passages of God’s providence to his church in general, they are for good. Are they sad, or are they joyful, they are all for good. Are they sad? It is to humble them, to quicken them, to purge them, to purify them, to blow away their chaff. This is certain. Whatever is done in the world, is done either by God’s permission, or by God’s commendation. God must either permit, or allow of whatever is done in the world. And assure yourselves, God would never permit, much less would he ever allow, and approve of anything to be done in the world, which should not be for the good of those he loves so dearly.
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