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Romans 1:20

1. The Text Opened

A. Romans 1:20

1. 'For the invisible things of him from the creation of the world are clearly seen, being
understood by the things that are made, even his eternal power and Godhead; so that they
are without excuse:" (Rom. 1:20).
2. We read of the eternal Godhead in natural law, or the laws of nature, (Rom. 1:20).
a) I prize philosophy in many ways because it is subservient to divinity.
b) The philosophy which manifests the eternal Power and God-head of our great
Creator is in deed and truth, nothing else but natural divinity.
¢) This natural divinity is called “the truth,” in Rom. 1:18; and it is a divine truth,
because it declares all that can be known of God by the light of nature, (Rom. 1:19-
20).
d) We must select and embrace whatever is true and faithfully delivered
concerning God by any aspect of natural law; and the truth taken from such idea is
not vain philosophy, but natural divinity.
e) There is something of the image of God and Law of Nature written in our hearts
and consciences, as is evident by common experience and plain testimonies of the
world of God.
(1) The Scriptures do not condemn all philosophy, but only vain philosophy, (Col.
2)
3. These natural notions of the eternal Godhead should excite us to enquire further after
God as the Apostle shows in Acts 17:27, because though our natural notions concerning
God are true, yet they are such imperfect and obscure notions, or rather hints, that we are
by reason of the corruption of our nature, very apt to abuse them, and we must regulate
them by the Word of God.

11. The Doctrine from the Text

A. Doctrine: The Godhead is infinite and incomprehensible as both

natural law and Scripture demonstrate.

1. The Godhead is spiritual, and therefore invisible.
a) The professors of wisdom became fools, when on a clear sight of some invisible
things of God they changed the glory of God into a visible image made like “unto
corruptible man,” and unreasonable creatures.
b) Such images are both artificial and real lies; for by making images of God, these
learned fools changed the truth of God into a lie, and then adored and worshipped
their own lies, (Rom. 1:20, 23, 25).

2. The Godhead is infinite, and the immensity of Gods perfection cannot be measured by

any created understanding,
a) “God is great, and his greatness is unsearchable,” (Psalm 145:3).
b) The greatness of God is not a greatness of bulk and quantity, but of perfection
and excellency.



¢) He is “great in power, and his understanding is infinite,” (Psalm 147:5).
d) Therefore his understanding is unsearchable, (Isa. 40:28).
e) When men and angels search furthest into God’s perfection, they do most of all
discover their own imperfection, for God will make them know that the secrets of
his wisdom are double to that which they behold, and that it is impossible by our
most accurate inquisition to “find out the Almighty unto perfection,” (Job 11:6-7).
(1) But, we may find him out “unto salvation” in the holy Scriptures.
3. If we sum up all that the philosophers and schoolmen can attain to in their discourses
of this first principle, it will amount to no more then this: men and angels can never
comprehend that perfection which dwells in God,; for the perfection of God is infinite, and
therefore incomprehensible.
a) Let us therefore study, believe and embrace the holy Scriptures, which may
satisfy and save us.
4. Iconfess I have been very much taken with some discourses in Aristotle's Metaphysics
concerning the spiritual and eternal efficacy of the first Principle, first mover or prime
understanding, whose very essence, substance, nature and being is a spiritual and eternal;
it is self-efficacy, from where it was easy to demonstrate the self-sufficiency and all-
sufficiency of this Eternal understanding, and from there to infer that this Eternal Spirit,
whose very being is efficacy (or as we say a pure act) should be effectually obeyed and
sincerely worshipped with pure and spiritual worship.
a) I shall not examine those passages which are usually cited out of philosophers
on this subject, because it is clear to me that those glorious mysteries which they
either discoursed or treated were discovered to them by a Hebrew light.
b) The Apostle says “God is light, and in him is no darkness at all.”
(1) That is, God is perfection itself without any impertfection ar all, (1 John 1.5).
(2) Godis a pure act.
(3) God is One single infinite perfection.
5. The works of God are great, and his thoughts (his decrees and counsels) very deep,
(Psalm 92:5).
a) Who then is able to sound the depth of his natural perfection, whose immense
perfection is like a sea (if there were any such) which has neither banks nor
bottom; who can sound a bottomless depth, or define an infinite perfection?
b) God is near us, no, in us, and yet far off from us; there is an infinite distance
between his excellency and our infirmity.
¢) He is far off from our senses and from our understanding; conclude as the wise
man does in Eccl. 7:23-24, “All this have I proved by wisdom: I said, T will be wise;
but it was far from me. That which is far off, and exceeding deep, who can find it
out?"
(1) It is safer, one poet said, to believe and worship God then to pry into him.
6. This incomprehensible God, who is of himself and for himself, cannot be made known
to his creatures but by himself.
a) Men and angels cannot know him any further then he is pleased to reveal himself
to them.
b) The word of God is pure and perfect, it fully discovers God’s mind and our duty.



¢) The Scriptures direct us in all points of faith, in all parts of worship, and in all
passages of our life and conversation; there is the whole body of religion, and the
only right way to salvation sufficiently and graciously revealed to us by God
himself; for God is the Author, Object, End of true Religion, and is the only
happiness and salvation of his chosen people, and therefore God alone can direct us
how to serve and enjoy his own blessed self, in an acceptable and comfortable way,
for his glory and our own everlasting satisfaction.
7. Some say that the Scriptures are but a partial rule, and that we must be beholding to
some unwritten word or tradition for the proof of some other points, which are necessary
to be known and believed for our everlasting salvation.
a) Some instance in the doctrine of the Trinity, others in the worship of the Holy
Spirit.
b) The Papists generally acknowledge that it is necessary for the attainment of
salvation to believe the number of the Persons of the Trinity, and their
consubstantiality, because no man can be saved who does not believe in the Father,
Son and Holy Spirit, in all three as in the only true God, one and the self-same God
blessed for ever; but some of them deny that this mystery is sufficiently revealed in
the written word, and therefore I shall make it my business to confute them.
8. The saving knowledge of God in Christ is revealed by the Spirit speaking in the
Scriptures of truth; Father, Son and Holy Spirit do all join in revealing to us the saving
mystery of faith and godliness, that by the grace of Christ, the love of God, and
communion of the Holy Ghost, we may have a glorious fellowship with all three as one
God, the only true God, whom to know is life eternal, (John 17:3).
a) We are taught by the Father to come to Christ for salvation, (John 6:45).
b) We are taught by the Son, (John 1:18; Heb. 1:2).
¢) We are taught by the Spirit, (Heb. 3:7; Rev. 2:29; 1 John 5:6), “the Spirit doth
bear witness” after a special manner to this saving truth.
d) It is the “Spirit that beareth witness,” because the Spirit is truth.
(1) Yet, all three (and therefore the whole Trinity, the Father, the Son and the
Holy Spirit,) join in bearing record, and their record is written, for it stands on the
record in the Gospel, and their record is a saving record, and there can be no other
record produced to prove that Christ is our Savior, (1 John 5.7, 11-13, 20; John
20:31).
e) If we study the Scriptures, believe, apply them, worship and act according to
them, we shall be saved by our faith in the written Trinity; in Father, Son and Holy
Spirit, without the help of any unwritten tradition whatsoever; for the holy
Scriptures are able to furnish “the man of God unto perfection,” and “make the
simple wise unto salvation,” (2 Tim. 3:15-17).
f) Cyril in his Book of the Trinity and Person of Christ, says, he would not speak or
think anything of God, but what is written in his Word.
g) Clemens Alexandrinus says that we ought to make good every point in question
by the Word of God, because that is the surest, no, that's the only demonstration;
he speaks of theological demonstration, where nothing can be embraced with a
divine faith, but that which is delivered to us on divine testimony.
(1) And we are to seek for the testimony of God, nowhere but in the written
Word of God.



(2) Therefore, Basil disputes after this manner, “Whatsoever is not in the written
Word of God is not of faith, and whatsoever is not of faith is sin, and therefore it is
a sin to obtrude any Doctrine upon the conscience as an Article of faith, which is
not written in thy Word of God.”
(3) Putean is bold to say, that if Basil’s meaning was according to his words, he
was a Hugonot, that is as we use to say, a Puritan.
h) When I read what the Papists write on this argument, I stand amazed at their
blasphemies, and am unwilling to stain my paper with the repetition of them.
(1) And the Socinians call the Doctrine of three persons and one God into
question.
(2) The Scriptures are therefore said to be written by divine inspiration, because
they instruct us in divine mysteries, concerning the unity of God, and Trinity of
Persons.
i) The Nicene Synod urged Scripture for the maintenance of the truth, which they
declared in the Confession of their faith; and the Synod which met at
Constantinople did the same, as is most evident to such as have perused those
learned and ancient records.
j) Athanasius confounded the Arians by clear Testimonies of Scripture, and in his
book of the Decrees of the Nicene Synod.
(1) He said that the true disciples of Christ clearly understand the doctrine of the
Holy Trinity preached by divine Scripture.
(2) [shall not trouble or amuse you by quotations out of Cyril, Ambrose, Hilary,
Augustine, Nyssen, Nazianzen, or any of those worthies but now mentioned,
whose labors have been ever famous in the Church of God.
k) Yet I cannot but help to add one by Augustine, who appealed from the Nicene
Synods, and challenged Maximinus to dispute with him about the great point of
consubstantiality out of the Scriptures.
(1) Augustine said on this argument, that the thing (or sense of any word) may be
in Scripture though the word itself be not to be found there, though the words
Trinity Tri-unity, Consubstantial, are not found in Scripture, yet that which is
signified by those words may be clearly proved by the holy Scriptures.
(2) “These three are one;” “l and my Father are one,” behold a Trinity, a Tri-unity,
Consubstantiality; all are quickly proved.
9. That Rule is of great concern and very pertinent to the point in hand, which Augustine
delivers in his third Book and third Chapter against Maximinus the Arian.
a) Out of those things which we read in Scripture we may collect some things
which we do not read, and so both understand and believe the thing which is
delivered in other words in Scripture, then those which we are now forced to use.
b) We do this that we may confirm the orthodox Christians, and refute the gain-
sayers.

11. The Text Applied

A. The First Principle of Christianity



1. Itisnot enough for Christians to attain to the first principle of natural theology, and
confess that there is a God, but they must acknowledge the first principle of Christianity,
which is indeed Supernatural Divinity, and acknowledge, that the infinite and
incomprehensible Father, Son, and Holy Spirit are the only true God; for otherwise we go
no farther then Pharaoh did, when he asked, “who is Jehovah that I should obey his voice?”
(Exod. 5:2), or then the Samaritans and Athenians did, who worshipped “they knew not
what,” (John 4:22; Acts 17:23).

a) Islam, pagans, and Jews acknowledge that there is a God; unless, then, we intend

to hold Church-Communion with Pagans, Jews and Muslims, we must require

somewhat more of those, whom we admit to Christian communion than a bare

acknowledgment that there is a God, or that the Father is God.

b) For he who denies the Godhead of the Son, denies the Father also, and

consequently has no God at all for his God.

¢) This is seen in 2 John and 1 John 2:22-24. “He that honoureth not the Son as

highly as he honoureth the Father, he doth not honour the Father,” who sent his

co-equal Son to give us life, (John 5:21, 23).

d) We must acknowledge the Son to be equal to the Father, for this redounds to

the glory of God the Father, (Phil. 2:6, 11).

e) We can have no Christian and spiritual Communion with God the Father but in

his natural Son, and by their coessential Spirit, (1 John 1:3;1 Cor. 1:9; 2 Cor. 13:14;

Rev. 1:4-5; Matt. 28:19-20; Eph. 2:18, 22;1 Cor. 12:3, 6, 8, 11, 13).

(1) “This is life eternal,” etc. (John 17:3).



